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Letter from the Director  
 
Dear Delegates,  
 
My name is Felix Hohne and I am currently a junior at St. George’s School. It is my utmost 
pleasure to be serving as the Director of the Association of the Southeast Asian Nations 
(ASEAN) at CAHSMUN 2016. Whether you are a beginner or an experienced delegate, it is 
my sincere hope that you will enjoy and learn a lot from this upcoming conference.  
I have always been interested in Southeast Asia, as I grew up in Shanghai, China and am fluent 
in Chinese. At the Shanghai American School, I began my involvement in Model United 
Nations. I delegated at three conferences in China and one conference in Malaysia, before 
coming to Vancouver. As a result, I am deeply passionate about ASEAN and the future of the 
region.  
 
This year in AEAN, we will be addressing two very important topics: The Effects of Economic 
Growth on Religion and Government Corruption of ASEAN Member States. Without a 
doubt, these topics are vital to the future of ASEAN. It is imperative that your research covers 
both topics and the histories of all member nations. I hope that both topics will aid your 
understanding of ASEAN, its mandates and mission, and its role in the world.  
 
Best Regards,  
Felix Hohne, 
ASEAN Director – CAHSMUN 2017  
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Committee Description:  
 
The Association of Southeast Asian Nations (ASEAN) is an organization founded in 1967 by 
Indonesia, Malaysia, the Philippines, Singapore, and Thailand in order to facilitate 
cooperation in “economic, social, cultural, technical, educational, and other fields, and in the 
promotion of regional peace and stability through abiding respect for justice and the rule of 
law and adherence to the principles of the UN Charter”1.  
The fundamental principles of ASEAN are2: mutual respect for the independence and 
sovereignty of all nations, the right of states to be free of external interference, non-
interference in the internal affairs of other nations, the renunciation of the use of force, and 
cooperation among member states.  
 
Today, 10 countries are part of ASEAN: Brunei Darussalam, Myanmar, Cambodia, Indonesia, 
Laos, Malaysia, Philippines, Singapore, Thailand, and Vietnam. Several other regional forums 
exist as part of ASEAN: ASEAN Plus Three, which is an ASEAN summit with ASEAN 
members and China, Japan, and the Republic of Korea, as well as the ASEAN Regional forum, 
which is a large forum of 27 states designed to improve dialogue in the Asia-Pacific region.  
ASEAN has evolved into an economic community with a free trade area and new plans to 
integrate the economies of ASEAN further such as through the 2020 ASEAN Banking 
Integration Framework. ASEAN also collaborates in education through the ASEAN 
University Network, which focuses on the sharing of knowledge through partnerships and 
joint curriculum development, as well as co-operation in Information and Communication 
Technology.  
 
ASEAN holds regular ASEAN summits with head of states and also holds over 600 meetings 
annually at all levels. Furthermore, ASEAN is a political-security community, with 
cooperation in the defense industry. ASEAN Member states have signed the Southeast Asian 
Nuclear Free Zone treaty, making ASEAN a nuclear free zone. Through integration, ASEAN 
hopes to develop a stronger regional identity and promote peaceful development in the 
region. Many of the major issues in the Asia-Pacific region, such as the South China sea 
maritime disputes, are regularly discussed within ASEAN.  
 
 
 
 

                                                   
1 http://asean.org/asean/about-asean/history/. 
2 http://asean.org/asean/about-asean/overview/. 
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Topic A: The Effects of Economic Growth on Religion 
Overview 
 
Throughout every ASEAN state, religion has played an important role in their respective 
societies. Religion has kept communities together, granted legitimacy to the state, and 
provided comfort to the majority of the population of ASEAN. Religion has also shaped the 
attitudes towards economic activity, politics, and social values.3 Now, due to economic 
growth, industrialization, and urbanization, religion—along with the old social fabric of 
ASEAN societies—is being eroded. Due to religion’s pivotal role in ASEAN countries, these 
changes have resulted in many economic, social, and political implications.  
ASEAN is one of the most religiously diverse areas of the world. ASEAN includes the officially 
atheistic Vietnam, the Muslim-majority country Malaysia, the majority Buddhist country of 
Cambodia and Thailand, and the Catholic country of the Philippines. The countries of the 21st 
century are increasingly religiously diverse. The leaders must confront this reality, as peoples 
of different faith increasingly intermingle. The challenge for ASEAN is to ensure that the 
increasingly diversity in religion leads to increased stability, rather than the rise of religious 
extremism.  
 
As demonstrated in the Middle East—which is one of the most religiously diverse areas 
globally—there is great potential for increased fundamentalism and destruction. Religion 
remains one of the most important portions of a person’s identity. Because identification with 
religion is so vital, religion can often divide people. When different religious groups live in 
close proximity, there is a distinct possibility for religious fundamentalism and the preaching 
of hatred against other groups. 4 
 
Rising religious fundamentalism is already becoming evident in ASEAN. Indonesian and 
Malaysian citizens are fighting for The Islamic State of Iraq and Syria (ISIS) and may return 
home to spread ISIS’ fundamentalist ideology.5 Religious attacks against religious minorities 
by Buddhist fundamentalists is also rising in Sri Lanka, Myanmar, and Thailand.  
Coupled with the insecurities of economic growth and enormous social change it brings, 
managing the increasing diversity of religion will be one of the largest challenges facing 
ASEAN today. Many of the effects of the social and religious transformation have already 

                                                   
3 http://www.undv.org/vesak2015/paper/religion_and_cultural_effects.pdf 
4 http://www.global-briefing.org/2012/01/the-mind-of-the-religious-extremist/ 
5 http://www.straitstimes.com/asia/se-asia/more-than-200-indonesians-and-malaysians-fighting-for-isis-arm-katibah-
nusantara 
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become visible in much of Europe and parts of North America, although mainly from a 
Christian and Muslim standpoint. Whether the nations of ASEAN disintegrate and religious 
fundamentalism becomes the norm, or the nations of ASEAN become multicultural, 
cosmopolitan, and prosperous, will largely be the result of the actions and inactions of 
ASEAN’s leaders.  
 

Timeline  
 
1948: Article 18 of the United Nations Declaration of Human Rights grants all the right to 
freedom of religion  
 
1981:  UNGA resolution (A/RES/36/55) Declaration On the Elimination Of All Forms of 
Intolerance And Of Discrimination On Religion Or Belief is passed  
 
1992: Declaration on the Rights of Persons Belonging to National or Ethnic, Religious and 
Linguistic Minorities passed  
 
November 2001: ASEAN condemns in the strongest terms the11 September 2001 terrorist 
attacks and declares it viewed “acts of terrorism in all its forms and manifestations … as a 
profound threat to international peace”6 while rejecting any attempt to link terrorism with any 
religion7 
 
October 2002: Members of the Jemaah Islamiyah, a violent Islamist group, bomb a tourist 
district in Bali, Indonesia, killing 202 and injuring 209.  
 
July 2009: Islamic terrorist groups in Indonesia detonated two simultaneous suicide bomb 
attacks at two American hotels, killing eight and wounding 50.  
 
November 2014: ASEAN discusses the value of religion on the development of children, while 
condemning the cultural and religious values that objectify children, discriminate against 
girls, and condoning violence against them8 
 
January 2016: Terrorist attack by ISIS hits Jakarta; seven were killed and 23 were wounded9 

                                                   
6 http://agreement.asean.org/media/download/20131229172152.pdf 
7 http://agreement.asean.org/media/download/20131229172152.pdf 
8 http://www.unicef.org/eapro/media_23221.htm 
9 http://www.nytimes.com/2016/01/15/world/asia/jakarta-explosion.html?_r=1 
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June 2016: Eight people were injured in Malaysia during a terrorist attack directly ordered by 
a Islamic State fighter in Syria 
 
July 2016: During a terrorist attack in Dhaka, Bangladesh by the Jammat-ul-Mujahideen, an 
Islamic militant group, 29 people were killed.  
 
 

Historical Analysis:  
 
Historically, Southeastern Asia has been shaped by the following religions: Buddhism, Islam, 
and Christianity. 
 
Islam is the most widely practiced religion in Southeast Asia, with approximately 240 million 
followers, or about 40% of the population. Most Muslims in Southeast Asia are Sunni 
Muslims. From the 12th century, Islam spread throughout the region via trade and Sufis, 
Islamist missionaries, that spread the faith by mixing Islamist beliefs with local traditions. By 
the 15th and 16th centuries, the rulers of Southeast Asia adopted Islam. In the 15th century, the 
Malacca Sultanate, the region’s most important trading port, adopted Islam. This led to 
increased conversion to Islam.10 Buddhism is a major religion in Southeast Asia. It is a 
majority in Thailand, Cambodia, Laos, and Myanmar. Buddhism was spread from India and 
China to Southeast Asia in the first millennium. From the 5th to the 13th centuries, India 
actively influenced Southeast Asia and allowed Buddhism to flourish. Many Chinese diaspora 
practice Buddhism, and thus it has significant influence in the Chinese communities of 
Singapore, while remaining an important influence in Malaysia, Brunei, Philippines, and 
Indonesia.11 
 
Christianity has spread through most of the ASEAN countries and is in particular 
concentrated in the Philippines. Approximately 93% of the population of the Philippines are 
Christians, predominately Catholics. This makes the Philippines the third largest Catholic 
country in the world after Brazil and Mexico.  
 
Ferdinand Magellan discovered the Philippines in 1521, which had until then been virtually 
unknown to Europeans. Spanish explorers and colonists were accompanied by missionaries 
from the various Catholic orders that were zealous to make the Philippines a “Catholic 

                                                   
10 http://asiasociety.org/education/islam-southeast-asia 
11 http://www.buddhanet.net/e-learning/buddhistworld/southeast.htm 
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country”. Most Philippine communities were fairly small and did not have powerful 
centralized authority. As a result, a small number of Spanish missionaries were able to convert 
many people in the Philippines to Christianity. 12  
 
Historically, religion played a major role in the societies of Southeast Asia. However, from the 
late 19th century to World War II, every country in Southeast Asia was forced to be 
restructured on the basis of the nation-state. In effect, authority had been transferred from 
religious communities to the state. Thus, the local landscape has been radically altered. The 
states took the power to change the calendar, regulate the curriculum for the university 
education system, and to certify births, marriages, and deaths. These tasks, which used to be 
done by religions communities, were taken over by the state, which effectively expanded the 
state’s power. 
 
This process was accompanied by standardization of religious practices. Regional variations in 
regional belief were eroded by the mass public education system. The fundamentalist religious 
beliefs promoted by the state pointed to an authority found in scriptures to undermine 
religious pluralism and to reject the legitimacy of various forms of religion in existing 
societies.13 Religious fundamentalism was used by the state to enforce its centralized religious 
views and also by extremist groups wishing to promote their fundamentalist ideology.  
In the past, Buddhist monks acted as caretakers and teachers while the parents worked in the 
fields or in factories.  
 
Today, with the rise of state-run education, religious education in the public system is very 
limited. As a counter-reaction, religious groups set up their own after-school education 
programs, which were more radical in content and mode of delivery to counter a lack of 
moderation by the government system. Thus the limitation of public religious education 
unintentionally contributed to the rise of religious fundamentalism. 
In East Java, Indonesia, a struggle emerged to determine what religious education students 
would receive. Indonesia tried to require all students to receive instruction in orthodox Islam. 
This would have destroyed the Javanese religious identity, which combined Muslim ideas with 
ritual traditions and respect for local spirits. In the 1970s, the dakwah movement in Malaysia 
was able to strengthen Islam in the country, yet at the same time polarized Malaysia between 
the secularists and Islamists. The government became wary of the radical portion of the 

                                                   
12 http://asiasociety.org/education/religion-philippines 
13 
https://books.google.ca/books?hl=en&lr=&id=crJCNLyCnPYC&oi=fnd&pg=PR7&dq=Religion+Southeast+Asia&
ots=YoRFUbMNMR&sig=MTfuam5kwa3EZLn3bntxreKJCqo#v=onepage&q=Religion%20Southeast%20Asia&f=
false 
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movement and attempted to co-opt the movement with its own Islamist radicalization 
program, leading to alarm in Malaysia’s non-Malay population.14 
The rise of fundamentalist religious beliefs has produced great religious tensions in ASEAN 
and has allowed extremist ideologies and religious terrorist groups to gain ground.  
 

Current Situation  
 
Brunei in 2014 began to introduce Sharia law, the body of Islamic law according to the 
Qur’an, Hadith, and centuries of debate, interpretation, and precedent in the Islamic world. 
Although this was seen as partially politically motivated in an attempt to boost the popularity 
of its aging leader, and to provide economic benefits by attracting greater investment from 
Islamic economies, the introduction of Sharia law has demonstrated the rise of fundamentalist 
Islam.15 
 
Numerous local terrorist groups in Indonesia and Malaysia have sent fighters to Syria and 
Iraq to fight for the Islamic State. As of March 2015, at least 514 Indonesians have moved to 
Iraq and Syria to fight for the Islamic State. The returning Islamic state fighters would 
strengthen what had become a weak and ineffectual jihadi movement. 16 Many of the terrorists 
of the Bali Bombings of 2002 and 2005 were veterans of the Soviet-Afghan war. Indonesia has 
long been unable to end the extremist Islamist insurgents because hardened terrorists had 
been able to convert young in Islamic schools and in prisons.17 Additionally, social media has 
made it far easier for terrorist groups to convert potential recruits without a physical presence. 
Two major terrorist groups in Indonesia, Mujahidin Indonesia Timur (MIT), and Abu Bakar 
Ba’asyir’s Jamaah Anshorut Tauhid (JAT) have sworn loyalty to ISIS.  
 
Over 140,000 people have been displaced in Myanmar in Buddhist-led attacks against 
Myanmar’s Muslim population. These attacks have been fueled by the concern that Buddhist 
practice and Buddhist values have been on the decline, as fewer people neither visit temples 
nor live up to the moral standards of Buddhist practice. In addition, the perceived feeling that 
Islam is on the rise and is slowly on the offensive is increasing tensions between Muslims and 
Buddhists in Myanmar. In the times of vast economic and social change, Buddhist 
nationalism provides a sense of security and comfort to many people. 

                                                   
14 http://edoc.hu-berlin.de/dissertationen/pamungkas-arie-setyaningrum-2015-01-16/PDF/pamungkas.pdf 
15 http://thediplomat.com/2015/05/the-implications-of-bruneis-sharia-law/ 
16 http://www.lowyinterpreter.org/post/2014/04/17/Myanmar-burma-Communal-violence-threatens-progress-
rohingya.aspx 
17 Ibid.  
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A growing “set of collective national anxieties” has become common in Thailand. 
Urbanization, proceeding at 1.4% a year, has resulted in traditional ways of life being severed 
and family networks being replaced with individualism. Additionally, in Thailand as in 
Myanmar, certain Buddhist groups feel that Buddhism in Thailand is being attacked from 
within, as the immoral behavior of monks appears to have increased and Buddhist values have 
been on the decline. In Thai cities, there is a growing nostalgia for country values, especially 
the position of Buddhism at the center of rural Thai society. One response to this nostalgia by 
the middle class is that many urban Thai citizens now imitate rural ways of life, wearing 
traditional clothing. This is because Thai citizens are searching for permanence in a society 
that is dramatically changing.  
 
However, another response by Thai Buddhists has been to adopt fundamentalist, Buddhist 
traditions, along with anti-Muslim sentiment. Since 2015, a group of Buddhists have lobbied 
to designate Buddhism as the official religion of Thailand. The military junta , the government 
led by military leaders, has been supportive of the idea as it would create social cohesion and 
grant it political legitimacy. As it is not popularly elected, the military junta suffers from lack 
of legitimacy; by seeing as the defender of Buddhism, it can regain some of its lost political 
legitimacy, However, designating Buddhism as the official state religion may further escalate 
the grievances of Thailand’s Muslim minority. Since 2004, tensions have escalated in 
Thailand’s three southern provinces that are primarily comprised of Malay-speaking Muslims. 
There, an insurgency movement has been fighting for autonomy for decades. In the last 
decade, the conflict has killed more than 6,000 people including Buddhist monks. This has 
given rise to the radicalization of Buddhism in Thailand and anti-Muslim sentiment. 
Additionally, high-ranking Buddhist officials have increasingly adopted more radical 
perspectives. In October 2015, a high-ranking Buddhist monk demanded that one mosque 
should be burnt for every Buddhist monk killed.18  
 
In the Philippines, the conflict in Mindanao has been a continuous problem. When Spain and 
American invaders established control, the southern region was primarily Islamic. The Moros, 
the indigenous Muslims, were mostly ignored by the Spanish and the Americans. However, 
after the independence of the Philippines, the central government attempted to assert control 
over the region. Economic exploitation and feelings of powerlessness led to increased 
separatism among the Islamic Moros. Along with major religious differences between the 
Catholic central government and the Islamic Moros, the region experienced several decades of 
conflict.  
                                                   
18 http://sea-globe.com/thai-nationalism-and-the-rise-of-buddhist-extremism/ 
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Decades of fighting between the Armed Forces of the Philippines (AFP) and secessionist 
groups have occasionally appeared to bring peace, but have continuously failed. In 1996, peace 
was established under the Davao Consensus, but for a short period of time; the central 
government did not honor its commitments and the peace agreement began to disintegrate. In 
2001, the United States declared Mindanao as a front in the Global War on Terror, further 
complicating the situation. In 2008, a Memorandum of Agreement – Ancestral Domain 
between the Philippines and the Moro Islamic Liberation Front achieved widespread 
acceptance, only to be declared unconstitutional by the Supreme Court. A new round of 
fighting occurred, until the Bangsamoro Basic Law was initiated, which attempted to create a 
Bangsamoro Autonomous Region. Whether the latest attempt survives or whether the region 
dissolves into further chaos is now uncertain. 19 
 

UN Involvement  
 
The UN involvement is primarily threefold: it has passed fundamental treaties protecting 
religious liberty and the right of minorities to practice their religion, it has passed 
international anti-terrorism legislation, and it actively monitors religious conflict in ASEAN.  
Several United Nations treaties grant religious freedoms. Article 18 of the UDHR grants the 
right to each individual to choose their religion. UN Resolution A/RES/36/55, Declaration on 
the Elimination of All Forms of Intolerance and Of Discrimination on Religion or Belief, 
grants people the right to practice their religion freely without interference by the government 
or any other social group.20 The 1992 Declaration on the Rights of Persons Belonging to 
National or Ethnic, Religious and Linguistic Minorities granted minorities the right to 
practice their religion freely and also provided them protected status.21  
 
While numerous anti-terrorism conventions were adopted by the United Nations before 
September 11, 2001, it has since then become a much larger priority following the September 
11 terrorist attacks. The International Convention for the Suppression of the Financing of 
Terrorism is a 1999 treaty criminalizing any attempt to fund acts of terrorism. It has been 
ratified by 187 parties. United Nations Security Council Resolution 1373, passed unanimously 
on September 28, 2001, is a binding UN resolution that requires member states to adopt key 
anti-terrorism legislation and also established the Security Council’s Counter Terrorism 
Committee (CTC). The CTC works to improve the capabilities of UN Member states to 

                                                   
19 http://thediplomat.com/2015/10/road-to-nowhere-peace-efforts-in-the-southern-philippines/ 
20 http://www.un.org/documents/ga/res/36/a36r055.htm 
21 http://www.ohchr.org/Documents/Publications/GuideMinoritiesDeclarationen.pdf 
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“prevent terrorist acts both within their borders and across regions.”22 CTC is assisted by the 
Counter-Terrorism Committee Executive Directorate (CTED) to carry out policy decisions of 
CTC, conduct to monitor compliance with International Terrorism legislation. CTC also 
helps facilitate counter-terrorism technical assistance.  
 
The UN actively monitors religious conflict in ASEAN. For example, on June 20, 2016, the 
United Nations High Commissioner for Human Rights released a report documenting a 
number of human rights violations, including “arbitrary deprivation of nationality, severe 
restrictions on freedom of movement, threats to life and security, denial of rights to health 
and education, forced labor, and sexual violence.”23 The UN publically releases information on 
human rights violations and also progress by governments in order to keep governments 
accountable.  
 
The World Health Organization works to improve the health of migrant populations 
migrating to urban areas to find new economic opportunities in ASEAN. Thailand, and 
Indonesia have large numbers of migrants, who are especially at risk of suffering from 
infectious diseases, malnutrition, and high maternal mortality. These migrants pose challenges 
to the already strained healthcare systems in Thailand and Indonesia. To improve migrant 
health care, the 69th session of the World Health Organization’s regional member committee 
was dedicated to discussing the problems of migration.   
 

Possible Solutions:  
 
To many Western observers, the rise of fundamentalist religions and religious extremism in 
ASEAN is a security problem that can be best dealt with by counter-terrorism operations. 
However, unlike the terrorist attacks of 9/11, most religious fundamentalism does not come 
from foreign citizens, but by the country’s own citizens. A security-based approach alone is 
not sufficient, as it fails to understand the cause of violent extremism. Religious 
fundamentalism is primarily caused by the large social transformations that are changing 
ASEAN from a relatively poor, rural, agricultural society into an urban-based economy.  
 
The old rural way of life included a prominent place for religion, family clans, and close-knit 
social cohesion. However, following increased migration, urbanization, and economic 
development, the old forms of life are breaking down, and thus, religious fundamentalism is 
the counter-reaction to the forces of modernization in ASEAN societies. Religious 

                                                   
22 https://www.un.org/sc/ctc/ 
23 http://www.un.org/apps/news/story.asp?NewsID=54268#.V9RIBa1A0wM 
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fundamentalism provides people with a strong social network that enables them to receive a 
network of like-minded individuals that is lost when migrating from rural settlements into 
urban cities. When unemployment, the lack of good working conditions, and previously 
existing social and religious unrest also occur, it creates a fertile ground for fundamentalist 
religion to take place.  
 
Therefore, it is imperative to understand that the people choosing to espouse violent 
extremism often feel a sense of hopelessness, perceive that they have very limited prospects for 
the future, and often suffer from despair and existential fear.24  
 
To address the root cause of religious fundamentalism, which can be identified as the 
enormous insecurity and social issues caused by a rapidly changing and modernizing society, 
ASEAN must collaboratively work on solving  these root problems. Ignoring to do so may 
further exacerbate the increasing threat of religious fundamentalism. 
 
The old social net, family and religion, has for the large part disappeared in newly urban areas. 
Previously, in rural areas, people could count their extended family, friends, and religious 
organizations in their life. In the large, anonymous cities, old friends and family disperse.  
 
There no longer is the social net that people have grown used to. To counteract this, ASEAN 
member states can provide increased services to act to replace the old social net by 
introducing a minimum income, unemployment benefits, and minimum wage. However, 
such services will be highly costly and may be unpopular.  
Countries with strong religious majorities can strengthen the role religion plays in urban 
areas. The state can build new places of worship, reintroduce religious education into schools 
and encourage religion in urban areas. However, such an approach is likely to be highly 
unpopular with religious minorities, and may damage the country’s reputation as a secular 
country.   
 
To combat religious fundamentalism, possible actions ASEAN member states can take are to 
censor extremist religious views, close newspapers that support extremist ideology, and 
designating support for violent religious groups as a criminally-punishable act. Nevertheless, 
such an approach may potentially infringe upon a citizen’s right to free speech and religion.  
To replace the lost social network that a rural community featured, ASEAN member states 
can encourage the development of a civil society and citizen groups around a specific area of 
interest. This becomes increasingly important as urban life can cause loneliness, especially as 
                                                   
24 http://thcasean.org/read/articles/171/The-Islamic-State-and-the-rise-of-violent-extremism-in-Southeast-Asia!
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the population ages. These civil organizations can potentially create a feeling of fulfilment and 
purpose. Nevertheless, creating a vibrant civil society is difficult, and the state can only 
encourage its development. Furthermore, a strong civil society may lead to greater criticism of 
the government, as organizations working for the betterment of society begin to criticize the 
failings of the government. Finally, pursuing this plan may take years—perhaps decades—for 
tangible benefits to be realized.  
 

Bloc Positions:  
 
Malaysia, Brunei and Indonesia 
Malaysia, Brunei, and Indonesia are the Muslim majority countries of ASEAN. Their shared 
religion makes them natural allies, especially during discussions regarding religion. 
Furthermore, they share many of the same concerns, such as the danger of radicalism and 
terrorist groups operating in the name of Islam.  
 
Cambodia, Thailand, Myanmar, Laos  
These countries are the Buddhist majorities of ASEAN. Though their political ideology may 
be different, they share many similar concerns, such as the concern of the rise of Buddhist 
fundamentalism. In the Buddhist regions of ASEAN, anti-Muslim sentiment is strengthening, 
as Islam is viewed as an aggressive religion that may eventually challenge the Buddhist 
majority.  
 
Philippines 
Philippines is the only Christian country in ASEAN, having a strong Catholic majority. This 
may cause conflict with the Muslim majority countries of ASEAN, especially over the AFP’s 
heavy handed response in the Moro conflict.  
 
Vietnam and Singapore  
Both of these countries do not have a religious majority: Vietnam is officially atheistic, and 
Singapore is very religiously diverse. Since they are the only countries without a majority 
religion, Vietnam and Singapore are likely to counter any tendency by the other ASEAN 
countries to strengthen their religions against the wishes of their religious minorities.  
 

Discussion Questions:  
1.! Is a multicultural society possible in Southeast Asia?  
2.! How can the social effects of a decline in rural ways of living be addressed in ASEAN?  
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3.! How should ASEAN member states counter religious fundamentalism and extremism?  
4.! Is freedom of speech dangerous if certain religious groups are likely use it to spread 

hate and intolerance? 
5.! How can ASEAN help different religious groups to coexist peacefully?  
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